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St Augustine
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Chapter 7, What is Written in the Revelation of John...

The evangelist John has spoken of these two 
resurrections in the book which is called the Apocalypse, 
but in such a way that some Christians do not understand 
the first of the two, and so construe the passage into 
ridiculous fancies.  For the Apostle John says in the foresaid 
book, “And I saw an angel come down from heaven. . . . 
Blessed and holy is he that hath part in the first 
resurrection:  on such the second death hath no power; but 
they shall be priests of God and of Christ, and shall reign 
with Him a thousand years.”1  Those who, on the strength 
of this passage, have suspected that the first resurrection is 
future and bodily, have been moved, among other things, 
specially by the number of a thousand years, as if it were a 
fit thing that the saints should thus enjoy a kind of Sabbath-
rest during that period, a holy leisure after the labors of the 
six thousand years since man was created, and was on 
account of his great sin dismissed from the blessedness of 
paradise into the woes of this mortal life, so that thus, as it 
is written, “One day is with the Lord as a thousand years, 
and a thousand years as one day,”2 there should follow on 
the completion of six thousand years, as of six days, a kind 
of seventh-day Sabbath in the succeeding thousand years; 
and that it is for this purpose the saints rise, viz., to 
celebrate this Sabbath.  And this opinion would not be 
objectionable, if it were believed that the joys of the saints 
in that Sabbath shall be spiritual, and consequent on the 
presence of God; for I myself, too, once held this opinion.3 

1 Rev. xx. 1–6.  The whole passage is quoted.
2 2 Pet. iii. 8.
3 Serm. 259.
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But, as they assert that those who then rise again shall enjoy 
the leisure of immoderate carnal banquets, furnished with an 
amount of meat and drink such as not only to shock the 
feeling of the temperate, but even to surpass the measure of 
credulity itself, such assertions can be believed only by the 
carnal.  They who do believe them are called by the spiritual 
Chiliasts, which we may literally reproduce by the name 
Millenarians.4  It were a tedious process to refute these 
opinions point by point:  we prefer proceeding to show how 
that passage of Scripture should be understood.5

The Lord Jesus Christ Himself says, “No man can enter 
into a strong man’s house, and spoil his goods, except he 
first bind the strong man”6—meaning by the strong man the 
devil, because he had power to take captive the human race; 
and meaning by his goods which he was to take, those who 
had been held by the devil in divers sins and iniquities, but 
were to become believers in Himself.  It was then for the 
binding of this strong one that the apostle saw in the 
Apocalypse “an angel coming down from heaven, having the 
key of the abyss, and a chain in his hand.  And he laid hold,” 
he says, “on the dragon, that old serpent, which is called the 
devil and Satan, and bound him a thousand years,”—that is, 
427 bridled and restrained his power so that he could not 
seduce and gain possession of those who were to be freed. 
Now the thousand years may be understood in two ways, so 
far as occurs to me:  either because these things happen in 
the sixth thousand of years or sixth millennium (the latter 
part of which is now passing), as if during the sixth day, 

4 Milliarii.
5 [Augustin, who had formerly himself entertained chiliastic hopes, 

revolutionized the prevailing ante-Nicene view of the Apocalyptic 
millennium by understanding it of the present reign of Christ in the 
Church.  See Schaff, Church History, vol. ii. 619.—P.S.]

6 Mark iii. 27; “Vasa” for “goods.”

which is to be followed by a Sabbath which has no evening, 
the endless rest of the saints, so that, speaking of a part 
under the name of the whole, he calls the last part of the 
millennium—the part, that is, which had yet to expire 
before the end of the world—a thousand years; or he used 
the thousand years as an equivalent for the whole duration 
of this world, employing the number of perfection to mark 
the fullness of time.  For a thousand is the cube of ten.  For 
ten times ten makes a hundred, that is; the square on a plane 
superficies.  But to give this superficies height, and make it a 
cube, the hundred is again multiplied by ten, which gives a 
thousand.  Besides, if a hundred is sometimes used for 
totality, as when the Lord said by way of promise to him 
that left all and followed Him “He shall receive in this world 
an hundredfold;”7 of which the apostle gives, as it were, an 
explanation when he says, “As having nothing, yet 
possessing all things,”8—for even of old it had been said, 
The whole world is the wealth of a believer,—with how 
much greater reason is a thousand put for totality since it is 
the cube, while the other is only the square?  And for the 
same reason we cannot better interpret the words of the 
psalm, “He hath been mindful of His covenant for ever, the 
word which He commanded to a thousand generations,”9 
than by understanding it to mean “to all generations.”

“And he cast him into the abyss,”—i.e., cast the devil 
into the abyss.  By the abyss is meant the countless 
multitude of the wicked whose hearts are unfathomably 
deep in malignity against the Church of God; not that the 
devil was not there before, but he is said to be cast in 
thither, because, when prevented from harming believers, he 

7 Matt. xix. 29.
8 2 Cor. vi. 10.
9 Ps. cv. 8.
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takes more complete possession of the ungodly.  For that 
man is more abundantly possessed by the devil who is not 
only alienated from God, but also gratuitously hates those 
who serve God.  “And shut him up, and set a seal upon him, 
that he should deceive the nations no more till the thousand 
years should be fulfilled.”  “Shut him up,”—i.e., prohibited 
him from going out, from doing what was forbidden.  And 
the addition of “set a seal upon him” seems to me to mean 
that it was designed to keep it a secret who belonged to the 
devil’s party and who did not.  For in this world this is a 
secret, for we cannot tell whether even the man who seems 
to stand shall fall, or whether he who seems to lie shall rise 
again.  But by the chain and prison-house of this interdict 
the devil is prohibited and restrained from seducing those 
nations which belong to Christ, but which he formerly 
seduced or held in subjection.  For before the foundation of 
the world God chose to rescue these from the power of 
darkness, and to translate them into the kingdom of the Son 
of His love, as the apostle says.10  For what Christian is not 
aware that he seduces nations even now, and draws them 
with himself to eternal punishment, but not those 
predestined to eternal life?  And let no one be dismayed by 
the circumstance that the devil often seduces even those 
who have been regenerated in Christ, and begun to walk in 
God’s way.  For “the Lord knoweth them that are His,”11 
and of these the devil seduces none to eternal damnation. 
For it is as God, from whom nothing is hid even of things 
future, that the Lord knows them; not as a man, who sees a 
man at the present time (if he can be said to see one whose 
heart he does not see), but does not see even himself so far 
as to be able to know what kind of person he is to be.  The 
devil, then, is bound and shut up in the abyss that he may 

10 Col. i. 13.
11 2 Tim. ii. 19.

not seduce the nations from which the Church is gathered, 
and which he formerly seduced before the Church existed. 
For it is not said “that he should not seduce any man,” but 
“that he should not seduce the nations”—meaning, no 
doubt, those among which the Church exists—“till the 
thousand years should be fulfilled,”—i.e., either what 
remains of the sixth day which consists of a thousand years, 
or all the years which are to elapse till the end of the world.

The words, “that he should not seduce the nations till 
the thousand years should be fulfilled,” are not to be 
understood as indicating that afterwards he is to seduce only 
those nations from which the predestined Church is 
composed, and from seducing whom he is restrained by that 
chain and imprisonment; but they are used in conformity 
with that usage frequently employed in Scripture and 
exemplified in the psalm, “So our eyes wait upon the Lord 
our God, until He have mercy upon us,”12—not as if the 
eyes of His servants would no longer wait upon the Lord 
their God when He had mercy upon them.  Or the order 
428 of the words is unquestionably this, “And he shut him 
up and set a seal upon him, till the thousand years should be 
fulfilled;” and the interposed clause, “that he should seduce 
the nations no more,” is not to be understood in the 
connection in which it stands, but separately, and as if added 
afterwards, so that the whole sentence might be read, “And 
He shut him up and set a seal upon him till the thousand 
years should be fulfilled, that he should seduce the nations 
no more,”—i.e., he is shut up till the thousand years be 
fulfilled, on this account, that he may no more deceive the 
nations.

12 Ps. cxxiii. 2.
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Eusebius
Church History (Book VII)

Chapter 25. The Apocalypse of John.

1. Afterward he speaks in this manner of the Apocalypse 
of John.

Some before us have set aside and rejected the book 
altogether, criticising it chapter by chapter, and 
pronouncing it without sense or argument, and maintaining 
that the title is fraudulent.

2. For they say that it is not the work of John, nor is it a 
revelation, because it is covered thickly and densely by a veil 
of obscurity. And they affirm that none of the apostles, and 
none of the saints, nor any one in the Church is its author, 
but that Cerinthus, who founded the sect which was called 
after him the Cerinthian, desiring reputable authority for his 
fiction, prefixed the name.

3. For the doctrine which he taught was this: that the 
kingdom of Christ will be an earthly one. And as he was 
himself devoted to the pleasures of the body and altogether 
sensual in his nature, he dreamed that that kingdom would 
consist in those things which he desired, namely, in the 
delights of the belly and of sexual passion; that is to say, in 
eating and drinking and marrying, and in festivals and 
sacrifices and the slaying of victims, under the guise of 
which he thought he could indulge his appetites with a 
better grace.

4. But I could not venture to reject the book, as many 
brethren hold it in high esteem. But I suppose that it is 
beyond my comprehension, and that there is a certain 

concealed and more wonderful meaning in every part. For if 
I do not understand I suspect that a deeper sense lies 
beneath the words.

5. I do not measure and judge them by my own reason, 
but leaving the more to faith I regard them as too high for 
me to grasp. And I do not reject what I cannot comprehend, 
but rather wonder because I do not understand it.

6. After this he examines the entire Book of Revelation, 
and having proved that it is impossible to understand it 
according to the literal sense, proceeds as follows:

Having finished all the prophecy, so to speak, the 
prophet pronounces those blessed who shall observe it, and 
also himself. For he says, 'Blessed is he that keeps the words 
of the prophecy of this book, and I, John, who saw and 
heard these things.'

7. Therefore that he was called John, and that this book 
is the work of one John, I do not deny. And I agree also that 
it is the work of a holy and inspired man. But I cannot 
readily admit that he was the apostle, the son of Zebedee, 
the brother of James, by whom the Gospel of John and the 
Catholic Epistle were written.

8. For I judge from the character of both, and the forms 
of expression, and the entire execution of the book, that it is 
not his. For the evangelist nowhere gives his name, or 
proclaims himself, either in the Gospel or Epistle.

9. Farther on he adds:

But John never speaks as if referring to himself, or as if 
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referring to another person. But the author of the 
Apocalypse introduces himself at the very beginning: 'The 
Revelation of Jesus Christ, which he gave him to show unto 
his servants quickly; and he sent and signified it by his angel 
unto his servant John, who bore witness of the word of God 
and of his testimony, even of all things that he saw.' 
Revelation 1:1-2

10. Then he writes also an epistle: 'John to the seven 
churches which are in Asia, grace be with you, and peace.' 
Revelation 1:4 But the evangelist did not prefix his name 
even to the Catholic Epistle; but without introduction he 
begins with the mystery of the divine revelation itself: 'That 
which was from the beginning, which we have heard, which 
we have seen with our eyes.' 1 John 1:1 For because of such 
a revelation the Lord also blessed Peter, saying, 'Blessed are 
you, Simon Bar-Jonah, for flesh and blood has not revealed 
it unto you, but my heavenly Father.' Matthew 16:17

11. But neither in the reputed second or third epistle of 
John, though they are very short, does the name John 
appear; but there is written the anonymous phrase, 'the 
elder.' But this author did not consider it sufficient to give 
his name once and to proceed with his work; but he takes it 
up again: 'I,John, who also am your brother and companion 
in tribulation, and in the kingdom and in the patience of 
Jesus Christ, was in the isle that is called Patmos for the 
Word of God and the testimony of Jesus.' Revelation 1:9 
And toward the close he speaks thus: 'Blessed is he that 
keeps the words of the prophecy of this book, and I, John, 
who saw and heard these things.'

12. But that he who wrote these things was called John 
must be believed, as he says it; but who he was does not 

appear. For he did not say, as often in the Gospel, that he 
was the beloved disciple of the Lord, or the one who lay on 
his breast, or the brother of James, or the eyewitness and 
hearer of the Lord.

13. For he would have spoken of these things if he had 
wished to show himself plainly. But he says none of them; 
but speaks of himself as our brother and companion, and a 
witness of Jesus, and blessed because he had seen and heard 
the revelations.

14. But I am of the opinion that there were many with 
the same name as the apostle John, who, on account of their 
love for him, and because they admired and emulated him, 
and desired to be loved by the Lord as he was, took to 
themselves the same surname, as many of the children of the 
faithful are called Paul or Peter.

15. For example, there is also another John, surnamed 
Mark, mentioned in the Acts of the Apostles, whom 
Barnabas and Paul took with them; of whom also it is said, 
'And they had also John as their attendant.' Acts 13:5 But 
that it is he who wrote this, I would not say. For it not 
written that he went with them into Asia, but, 'Now when 
Paul and his company set sail from Paphos, they came to 
Perga in Pamphylia and John departing from them returned 
to Jerusalem.' Acts 13:13

16. But I think that he was some other one of those in 
Asia; as they say that there are two monuments in Ephesus, 
each bearing the name of John.

17. And from the ideas, and from the words and their 
arrangement, it may be reasonably conjectured that this one 
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is different from that one.

18. For the Gospel and Epistle agree with each other and 
begin in the same manner. The one says, 'In the beginning 
was the Word'; John 1:1 the other, 'That which was from the 
beginning.' 1 John 1:1 The one: 'And the Word was made 
flesh and dwelt among us, and we beheld his glory, the glory 
as of the only begotten of the Father'; John 1:14 the other 
says the same things slightly altered: 'Which we have heard, 
which we have seen with our eyes; which we have looked 
upon and our hands have handled of theWord of life—and 
the life was manifested.' 1 John 1:1-2

19. For he introduces these things at the beginning, 
maintaining them, as is evident from what follows, in 
opposition to those who said that theLord had not come in 
the flesh. Wherefore also he carefully adds, 'And we have 
seen and bear witness, and declare unto you the eternal life 
which was with the Father and was manifested unto us. That 
which we have seen and heard declare we unto you also.' 1 
John 1:2-3

20. He holds to this and does not digress from his 
subject, but discusses everything under the same heads and 
names some of which we will briefly mention.

21. Any one who examines carefully will find the 
phrases, 'the life,' 'the light,' 'turning from darkness,' 
frequently occurring in both; also continually, 'truth,' 'grace,' 
'joy,' 'the flesh and blood of the Lord,' 'the judgment,' 'the 
forgiveness of sins,' 'the love of God toward us,' the 
'commandment that we love one another,' that we should 
'keep all the commandments'; the 'conviction of the world, 
of the Devil, of Anti-Christ,' the 'promise of the Holy 

Spirit,' the 'adoption of God,' the 'faith continually required 
of us,' 'the Father and the Son,' occur everywhere. In fact, it 
is plainly to be seen that one and the same character marks 
the Gospel and the Epistle throughout.

22. But the Apocalypse is different from these writings 
and foreign to them; not touching, nor in the least 
bordering upon them; almost, so to speak, without even a 
syllable in common with them.

23. Nay more, the Epistle— for I pass by the Gospel— 
does not mention nor does it contain any intimation of the 
Apocalypse, nor does the Apocalypse of the Epistle. But 
Paul, in his epistles, gives some indication of his revelations, 
though he has not written them out by themselves.

24. Moreover, it can also be shown that the diction of 
the Gospel and Epistle differs from that of the Apocalypse.

25. For they were written not only without error as 
regards the Greek language, but also with elegance in their 
expression, in their reasonings, and in their entire structure. 
They are far indeed from betraying any barbarism or 
solecism, or any vulgarism whatever. For the writer had, as 
it seems, both the requisites of discourse—that is, the gift of 
knowledge and the gift of expression—as the Lord had 
bestowed them both upon him.

26. I do not deny that the other writer saw a revelation 
and received knowledge and prophecy. I perceive, however, 
that his dialect and language are not accurate Greek, but that 
he uses barbarous idioms, and, in some places, solecisms.

27. It is unnecessary to point these out here, for I would 



Augustine and Eusebius on Revelation 7

not have any one think that I have said these things in a 
spirit of ridicule, for I have said what I have only with the 
purpose of showing clearly the difference between the 
writings.
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