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The story of Cornelius in the Book of Acts is important on a number of levels, 
not least of which is the way various sources of theological authority interact to 
bring about resolution of an issue of central concern to the early church: the 
admittance of Gentiles into the faith on the same basis as Jews. Unfortunately, 
the role that these sources play in arriving at this crucial decision often escapes 
the notice of commentators and theologians alike. This article seeks to identify 
what those sources are and demonstrate their congruence at key junctures in the 
narrative, using an auditory/acoustic metaphor recently developed as a way to 
consider the relationship between neuroscience and Christian faith. I It is hoped 
that this integrative approach to the question of truth and its competing sources 
might provide a working model for the doing of theology today. 

The Wesleyan Quadrilateral, Integration, and Resonance 
Repeatedly throughout the history of the Christian faith, problems have arisen 
regarding the interpretation of the faith with respect to other domains of knowl
edge or to trends in contemporary culture. The integration of psychology and 
faith is one such problem. Another example is the current level of interest in, 
and a plethora of books, papers, and conferences about the relationship between 
science and religion. 

A critical background question detennining the outcome of these 
religion/cultural issues involves methodology: How does one go about 
understanding and applying Scripture in the context of advancing science, or 
major cultural changes? What role is played by subjective experiences, by 
cultural or religious traditions, or by rational thought and discourse in resolving 
differences? When we are faced with relevant information from a number of 
competing sources-Scripture, science, our own experience, traditional beliefs, 
or rational thought-how can the authority of these sources and the implications 
of their particular conclusions be appropriately recognized and reconciled? 

Answers to Problems in Relating Religion and Sdence 
Before launching into our analysis of the Cornelius story, let us consider the 
more modem problem of reconciling religion and science, and suggest a useful 

IDescriptions of the Resonance Model are taken in part from Warren S. Brown. 
"Resonance: A Model for Relating Science, Psychology, and Faith," Journal of Psychology 
and Chrislianily 23 (2004): 110-20. 
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model that we believe has value in understanding the events in the Book of 
Acts. One approach to the problem of religion and science that is to be avoided 
is what Donald MacKay has called "conceptual apartheid"--keeping the vari
ous views in watertight compartments so they can never interact When 
functioning in this way, we do our best to ignore the contradictory nature of 
information within various domains of knowledge and opinion. Whether or not 
we like to admit it, this approach is often our solution to the really hard prob
lems in relating science and religion. While discomfort, debate, and conflict are 
avoided, there is little opportunity for growth, development, cross-fertilization, 
and correction of wrong ideas. 

Another method for dealing with multiple sources is for each person or 
group to choose afavorite authority. Whatever source is chosen, this domain is 
presumed to trump any differing concepts or ideas from the other domains of 
information. Of course, this approach makes discussion quite difficult between 
individuals or groups who have adopted different authority rankings. Within 
Christian history, the conflict between the sola scriptura of the Reformation and 
the hierarchical priestly authority of the Roman Catholic Church can be under
stood as a conflict between those with different authority choices. More 
recently, the choice between sola scriptura vs. science-as-authority lies at the 
heart of an unending and unresolvable creation/evolution debate. 

Another approach is to attempt to integrate information from sources 
that seem to disagree. However, the idea of "integration" also has problems. 
This term seems to connote an attempt to force, through interpretive 
legerdemain, the discrepant sources to say exactly the same thing so that they 
can be shown to be compatible. Problems with the "integration" approach is that 
different sources of relevant information have major differences in 
presuppositions, epistemologies, and sources of relevant data. Thus, attempts at 
integration run the risk of doing violence to the epistemological integrity of the 
various fields of knowledge and inquiry. 

The Wesleyan Quadrilateral 
In the eighteenth century, John Wesley was faced with these sorts of issues in 
trying to revitalize personal Christian faith within the Anglican church of his 
day. He wrestled with reconciling the competing authorities of Scripture, Angli
can theological tradition, his own personal spiritual experience, his family 
heritage, and the dictates of rational thought. He was also very much aware of 
the rapidly advancing science of the Enlightenment. The solution for Wesley 
was an implicit method that allowed for arbitration and interaction between au
thorities. His epistemology has been formalized by Albert Outle~ in what is 
now called the "Wesleyan Quadrilateral." From Wesley's various writings and 
sermons, it is clear that he presumed that four sources of authority (Scripture, 
tradition, rationality, and experience) must be taken into account in order best to 

2Albert C. Outler, 'The Wesleyan Quadrilateral in Wesley," Wesleyan Theological 
Joumal20 (1985): 7-18. 
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understand truths about God, human nature, the physical world, redemption, and 
holiness.] 

A geometric arrangement in the form of a quadrilateral (see Figure 1 
below)4 is meant to emphasize Wesley's recognition: (1) that there are four 
forms of knowledge that must be granted authority; (2) that for the purposes of 
answering many (not all) important questions there is some measure of equality 
of these sources (although Wesley himself would probably have argued for 
some degree of primacy for Scripture); (3) and that truth (such as it can be 
known) is revealed somewhere at the intersection of these four sources. 

What we appreciate about the implications of the Wesleyan Quadrilat
eral as a methodology is that it does not ignore the possibility of apparent 
discrepancy between the implications of information from the different sources, 
does not attempt to choose a single, absolute authority that trumps all others (as 
in sola scriptura), and allows each domain to stand based on its own integrity 
(i.e., does not violate the epistemological integrity of the different domains by 
forcing them to come to exactly the same conclusions). However, this model is 
incomplete, in our estimation, with respect to two issues: (1) the number of do
mains recognized (it is better to add science as a discreet domain); and (2) 
specification of the ways that the domains interrelate. With respect to the latter 
issue, the metaphor of the four sides of a quadrilateral suggests four interrelated 
contributions, but does not give insight into how conflicts are arbitrated or how 
consensus might be reached, particularly since the methodologies and sources 
of information within each domain are so vastly different. 

The Resonance Model 
The Resonance Model provides a useful method for reconciling apparent dis
crepancies between domains. Here one seeks for maximal resonance between 
the information emanating from five sources of authority. To seek for reso
nance, it should be noted, is not to look for different domains to say the same 
thing, nor is it allowing one field to trump another. Rather, it is presumed that if 
a conclusion is true within one domain, it should have some form of resonance 
within other domains. 

As a visual representation of the Resonance Model, the five domains of 
information are conceived of as old-fashioned radios (see Figure 2 below).5 The 
domain of "Rationality" within the Wesleyan model has been split into "Sci
ence" and "Rationality" in order to recognize the difference in the epistemology 
of science (i.e., information based on systematic and repeatable observations of 
the natural world) versus rationality (application of the rules of mathematics, 
philosophical argument, and logic). While science uses rational tools, the final 

3For an excellent lreallnent of this topic, see Randy L. Maddox, Responsible Grace: 
John Wesley's Practical Theology (Nashville: Kingswood Books, 1994),36-47. The decid
edly "Protestant" character of this construal is seen, for example, in the absence of the Roman 
Catholic Magisterium Bll a source of theological authority. 

'In Brown, "Resonance: A Model for Relating Science, Psychology, and Faith:' 
113. Reproduced with the permission of the publisher. 

'In Brown. "Resonance: A Model for Relating Science, Psychology. and Faith," 
114. Reproduced with the permission of the publisher. 
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arbiter of truth in science is empirical, which may at any point in time fly in the 
face of rational predictions. 

In this model, each "radio" is understood to be giving off an auditory 
signal (i.e., information from that domain). All five auditory signals (indicated 
by the radiating dashed lines representing sound waves) have some implication 
for understanding truth. Thus, information from a single source is not alone 
synonymous with truth. Troth, such as it can be known, is found in the inter
domain resonant field. 

Each radio is labeled regarding the source of the information. The na
ture of "Science" and "Rationality" has already been described. ''Experience'' is 
meant to include our personal religious experiences, our subjective experience 
of being a person, the experience of being in relationship to other persons, and 
the shared experiences of local communities. Experience as a source of knowl
edge also includes "tacit knowledge" as described by Michael Polanyi.6 

'Tradition" means not only religious traditions, but also the cultural traditions 
of families, local communities, ethnic/national groups, and professions. All 
knowledge starts with "pre-knowledge" in the form of presuppositions that are 
stamped on us by our families and cultures, so the impact of tradition cannot be 
minimized. 

Finally, "Scripture" refers here to the Bible. Scripture, in this model, is 
placed as one of several pointers to truth, rather than truth itself, in that we al
ways have a henneneuticallinterpretive task when we are attempting to figure 
out what a particular scriptural text means, both in its original context and in the 
context of our cultural, social, and personal situations. Other domains are seen 
in this model as an aid to scriptural interpretation by creating resonance or dis
sonance with our attempts to understand any particular passage. 

Somewhere in the middle of the five "radios" where the sound waves 
meet and overlap, truth is revealed. "Truth" should be depicted here in some 
fuzzy and indistinct graphical fonn, representing the idea that we only know 
truth "as through a darkened glass." Our comprehension is always partial and 
incomplete. Nevertheless, with respect to many important questions each source 
is telling us something about what is true. Thus, truth, such as it can be under
stood, is to be found somewhere in the resonant field where information from 
different domains intersects. 

The knobs on each radio suggest the most critical aspect of this 
model-the possibility of tuning the information coming from each of the 
sources. As the radios are tuned (i.e., the information changes in pitch or 
loudness) they sometimes resonate at the middle in a way the makes truth 
clearer. But sometimes the settings result in information that is dissonant, 
causing the signals to cancel, and truth to become less clear. When dissonance 
occurs, the task of resolving the dissonance is to go to each of the sources and 
adjust the knobs. The data from each domain has a range of reasonable 
interpretations. Tuning implies finding the combination of interpretations that 
results in greatest resonance. While truth is heard and confirmed in resonance, 

~ichacl Polanyi. Personal Knowledge: Towards Post·Critical Philosophy (Chi· 
cago: University of Chicago Press. 1958). 
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dissonance indicates that some form of untruth (or misinformation, or 
misintell'fCtation) is being broadcast from one or several sources. 

With respect to topics about which only one domain has any relevant 
information, we would grant that a single source might have sole authority. An 
example might be information from the science of neuropsychology about the 
role of the left frontal lobe of the brain in language expression. Other domains 
have nothing particular to say about such facts. However, as soon as generaliza
tions about human nature (for example) are made from the implications of such 
neuropsychological data, other sources will also have information to contribute, 
and the resonance or dissonance between other sources and this generalization 
from neuropsychology must be taken into account. 

The commitment in this model to the position that truth exists and is 
knowable'in some form is a form of modernism that is currently in disrepute 
among many philosophers. However, this model is consistent with postmodern 
trends in that it considers the understanding of truth to be dynamic, at least such 
as it can be known by anyone person or group at any particular time. Truth sel
dom appears absolutely clearly, and is not typically independently validated 
within anyone domain. What is more, this model recognizes that understanding 
is always influenced by both tradition and personal experience, both of which 
may take namltive form. 

The Resonance Model presented here grew out of an attempt to deal 
with issues of the relationships between religion and science, and between relig
ion and psychology. An important question is whether this model works in other 
arenas. Since Scripture and tradition are critical parts of this model, it is impor
tant to determine whether it operates well with respect to specifically 
theological questions. The roots of the Resonance Model in the work of John 
Wesley suggest a broader scope of applicability. 

What follows is a Resonance Model analysis of the controversy over 
the place of Gentiles in the church and its eventual resolution, as described by 
Luke in Acts, chapters 10, 11 and 15. Due to the prescientific nature of our 
sources, science will play no role in the story, highlighting instead the classical 
categories of Wesleyan thought. However, the properties of resonance and tun
ing are critical to our discussion. 

Finding Resonance: The Story of Cornelius 
The acceptance of the Gentile Cornelius and his household was arguably the 
most important theological issue to face the early church. The far-reaching ef
fects of the decision are almost impossible to overstate. The admittance of 
Gentiles into the fellowship of the church without recourse to circumcision and 
Torah observance would radically alter the character and composition of the 
early Christian communities, from an exclusively Jewish sect in Jerusalem to a 
multi-ethnic community poised to take the gospel to the ends of the earth. Peter 
himself embodies this radical transformation of perspective when he declares in 
the house of Cornelius: "I truly understand that God shows no partiality, but in 
every nation anyone who fears him and does what is right is acceptable to him" 

5 of 17 10/27/07 3:39 PM 



454 PERSPECTIVES IN RELIGIOUS STUDIES 

(Acts 10:34)? As one commentator observes, the revolutionary character of 
these words "challenge the entire basis of Israel as God's elect people."s 

Yet the decision to admit Gentiles did not come easily. After the matter 
is seemingly resolved between Peter, the apostles, and the believers in Jerusa
lem (11:1-18), Luke9 later reports that there was "no small dissension and 
debate" surrounding the matter at Antioch (Acts 15:2), precipitating a crisis 
meeting in Jerusalem. The so-called "Jerusalem Council," recounted in the fif
teenth chapter of Acts, concludes on the authoritative note of James: "Therefore 
I have reached the decision that we should not trouble those Gentiles who are 
turning to God" (15:19).10 Yet James and the Jerusalem church reach this con
clusion only after a protracted process of theological discernment at the end of 
which James could confidently say: "For it has seemed good to the Holy Spirit 
and to us" (15:28).11 

The decision that led the early church to admit Gentiles into its ranks 
involved a process of "tuning the knobs" that, we contend, lends itself quite 
well to the Resonance Model. In this model, truth is most clear when multiple 
sources of reliable information converge to achieve maximal resonance, that is, 
when they come together to make harmonious and non-contradictory state
ments. They may not have equal voice, but enough agreement exists to posit a 
conclusion to be true. In the case of Acts, four domains of theological authority 
converge to facilitate the early church's decision to admit Gentiles: Scripture, 
tradition, experience, and rationality, though the actual sequencing and interplay 
of these domains will vary. 

While one must be careful not to superimpose a foreign construct onto 
the text of Acts, a close reading of the Cornelius story nevertheless reveals a 
dynamic interplay between these four sources of theological authority, each 
with "knobs" that will be modified and adjusted in the process of achieving doc
trinal clarity on an issue of great importance to the early church. Indeed, the 
basis upon which Peter and, later, James argue their case before the church is 
one of the more remarkable and, at the same time, neglected features of the Lu
kan text. Heirs of the Protestant Reformation, with its emphasis on sola 

7Unless otherwise indicated, all scriptural citations are taken from the New 
Revised Standard Version. 

8Joseph B. Tyson, 'The Gentile Mission and the Authority of Scripture in Acts," 
KfS 33 (1987): 631 n. 24, citing the worle of Ernst Haenchen ("Judentum und Chistentum in 
der Apostelgeschichte," ZNWS4 [1963]: 155-87). 

9"Luke" is the designation that appears throughout this paper for the author of Acts. 
We do so simply out of deference to tradition without necessarily assuming traditional Lukan 
authorship. 

l!1'or a different perspective on what is likely the same event, see Paul's first
person account in Gal 2: 1-10. 

11A3 Paula Fredriksen observes, Luke's tendency is to suppress instances of con
flict or contention, preferring instead to present the first generation of disciples "as a golden 
age of cooperation and unanimity within the church" (From JeslLJ 10 Chrisl: The On'gins of 
the New Testameltl Images ofJUILJ [New Haven: Yale University Press, 1988], 197). For a 
helpful reconstruction of events in Acts 15, see Paul 1. Achtemeier, "An Elusive Unity: Paul, 
Acts, and the Early Church," CBQ 48 (1986): 1-26,1n terms of the symbolic world of Acts, 
the decision reached was a unanimous one, 
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scriptura, may be surprised to learn how little Scripture actually factors into the 
decision. at least in the initial phases. Interpretation of Scripture is one "knob" 
that ~uires tuning and modulation, but one that must be heard in concert with 
others. 2 

To hear the testimony of these respective authorities.13 one must see 
how they receive more or less attention at each stage of narrative development: 
in the initial telling of the conversion of Cornelius and his household (10: 148); 
in the re-telling of the story on the lips of Peter to his Jerusalem critics (11:1
18); and at the Jerusalem Council meeting, when both Peter and James look 
back to the conversion of Cornelius as decisive precedent (15:1-21).14 As Luke 
Timothy Johnson observes. Luke is a careful and deliberative theologian 
throughout: ''Nowhere else in Luke's writing do we find such painstaking atten
tion to minute detail at each stage of the action."u To these stages we now turn. 

The Dissonance of Simon Peter (Acts 10:1-48) 
The initial telling of the conversion of Cornelius and his household begins on a 
strong note of dissonance. Indeed. it is this dissonance that provides the story its 
conflict and sense of plot.16 The dissonance finds initial expression in the figure 
of Simon Peter, whom Luke presents in the narrative as a strict. law-observant 
Jew. 17 While praying one day on the rooftop of Simon the tanner (10:9-10). Pe
ter sees a vision of a large sheet coming down from the sky filled with "all kinds 
of four-footed creatures and reptiles and birds of the air" (10:12). The catego
ries. later expanded at 11:6 to include "beasts of prey," represent the entire 
animal kingdom according to usual Old Testament classifications (Oen 1:24, 
30; 6:20; Lev 11:46-47), a point underscored by Luke's emphasis on "all" 
(lt6.vta).18 Conflict suddenly arises within Peter when a heavenly voice declares: 
"Get up. Peter. kill and eat" (10:13). Peter interprets the command as sanction
ing the eating of both clean and unclean foods, a possibility he regards as 

12For insight into how little ScriplUfe actually functions in the Cornelius story 
proper. see Joseph B. Tyson. '''The Gentile Mission and the Authority of Scripture in Acts," 
f'offS 33 (1987): 619-31. 

'!we realize that some readen may be reluctant to put tradition, experien~. and 
reason on a par with ScriplUfe, but that equation is not really our point here. Rather, we are 
concerned to show how these authorities work in tandem to produce a coherent theological 
worldview. 

14lt is possible to separate the speeches of Peter (15:7-11) and James (15: 13-21) as 
two distinct rhetorical units, but since both go to support the same theological position and 
are pan of the same nlllTllled event, they are not distinguished for purposes of this study. 

ISLuke TIlIlOthy Johnson. Scriptu~ and Discel7l11lDll: Decisloll Making in the 
Church (Nashville: Abingdon Press, 1996). 89. 

16According to David Rhoads and Donald Michie. conflict lies at the hean of most 
stories: "Withoul conflict, IIlOst stories would be only a sequence of events strung together 
without tension or suspense or struggle on the part of charactel'li" (Mark a.l Story: An Imro
duc/ioll to the Narrative ofa Gospel [Philadelphia: Fortress Press. 1982]. 73). 

17Whether the Galilean Peter strictly adhered to Torah observance historically is 
another question altogether. What is important here is that Luke presents him that way. 

IIJoseph Fitzmyer, The Acts ofthe Apostles: A N~TtrrJ1lSlarion with Introduction 
and CommeflllJry (AB 31; New York: Doubleday, 1998), 454. Fil1Jl1yer calls the omission of 
fish a "coincidental omission." 
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unthinkable. 19 He strongly resists the heavenly command, employing two strong 
negatives in his reply to the heavenly voice: "By no means [1Jl)~OIJWsJ, Lord; 
for I have never [OUOETTOTEJ eaten anything that is profane or unclean!" (10:14). 
Peter's response recalls the strongly worded resfOnse of Ezekiel to a similar 
command to defile himself (IJTj~OIJC:>S, KUple aee TC)u lapoTj).· \Oou ~ IjNxfl 
IJOU oV lJelJ"OVTtll £11 cXKo6opo'ICil [4:14, LXX]). Peter has never eaten anything 
profane or unclean, and, like Ezekiel, he is not going to start now.20 

The reason for Peter's strong protest is that the indiscriminate eating of 
clean and unclean animals was in direct violation of the law-the word of the 
Torah (e.g.• Lev 11:2-47; Deut 14:3-21). Peter, riding the horns of a theological 
dilemma. faces a difficult and disturbing choice: does he obey God's word, or 
does he obey God's voice? It is impossible to do both. Peter cannot obey the 
heavenly voice and at the same time the Old Testament laws regarding clean 
and unclean foods. That the voice issues the command three times (10: 16) only 
heightens Peter's sense of conflict. He is "greatly puzzled" within himself when 
the next scene opens (10: 17), "still thinking about" the vision when the messen
gers from Cornelius arrive, asking for Peter's whereabouts (10:19). Peter 
seemingly cannot get over what he has just seen and heard. The dissonance is 

Z1simply too great.
Peter's angst begins to dissipate when the Spirit suddenly speaks to 

him, telling Peter to go with the messengers "without hesitation" 
(~IOKpI\K)lJel105) (10:20). Here the verb suggests doubt or hesitation rather 
than discrimination , a meaning that emerges later in Acts on the lips of Peter 
(11:12; 15:9). Peter's dissonance lessens as he listens to the Spirit's guidance 
over against the dictates of Torah. By the end of the scene, Peter is offering his 
Gentile guests lodging (10:23a), suggesting that Peter has now converted to a 
radically different point of view. The coincidence of the Spirit's directives and 
the messengers' arrival produces a witness to God's acceptance of the Gentiles 
that Peter simply cannot ignore. Luke is narrating two conversions, not one?Z 

19Contra Barrett, who thiIW thai Peter has the option of eating only the clean ani
mals (C. K. Barrett, A Crilical alld Eug~tical ComnumUlry on the Acts 0/the Apostl~s [2 
vols.; ICC; Edinburgh: T & T C1ark, 1994], 1:508). According to Barrett, 'The command 
indeed did not discriminate but Peter was free to do so." Such a reading, however, fails to 
explain Peter's emphatically negative reaction. It is also possible that Peter considered the 
clean animals to have been contaminated by their association with the unclean animals, a 
possible meaning of KOlvOV aI 10: 14 (so Ben Witherington, The Acts o/the Apos/les: A Socio· 
Rhetorical Commentary [Grand Rapids: Eerdmans, 1998),350). 

2Op. F. Bru~, The Book 0/Acts (rev. ed.; NICNT; Grand Rapids: Eerdmans, 1988), 
206. 

21peter is experiencing what psychologist Leon Festinger called "cognitive disso
nan~." Festinger pointed out in his The Cognitive Dissonance Theory (see chapter with this 
title by Festinger in E. M. Griffin, A Fin! Look at Communication Theory (3d. ed.; New 
York: McGraw-Hill, 1997) thai while individuals may live with cognitive dissonan~ for a 
considerable time, ''the human need to avoid dissOnan~ is as basic as the need for safety or 
the need to satisfy hunger. It is an aversive drive thai goads us to be consistent." 

22According to Philip F. Esler. Peter's radical change in perspective "is implied in 
the text by the fact thai he actually invites the men into the house where he is staying and 
gives them ovemightlodging there" (philip F. Esler, Community alld Gospel in Like-Acts: 
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Peter acts on this radically new perspective in the very next scene when 
he enters the house of the Gentile Cornelius and begins to speak. Luke under
scores Peter's point of entry ~ narrating it three times, using the same verb in 
each instance (10:24, 25, 27). That Peter is violating the social script between 
Jews and Gentiles is clear from Peter's subsequent speech to the household of 
Cornelius: "You yourselves know that it is unlawful for a Jew to associate with 
or to visit a Gentile; but God has shown me that I should not call anyone pr0
fane or unclean" (10:28). Here Peter draws the necessary inference from the 
vision of the sheet: he is not to call any person (avElpc.>TT05) profane or unclean. 
Quite apart from source-eritical considerations that tend to separate the food 
vision from the story of Cornelius proper, reading the text as a unified narrative 
serves to highlight Peter's role as theologian e.xtraordinaire: What previously 
had applied to foods now ingeniously applies to people.24 

How Peter arrives at this startling discovery is, of course, not clearly 
delineated by Luke. The Scriptures of ancient Israel that give rise to Peter's 
symbolic world of strict dietary regulations must be ignored by Peter at this 
stage of narrative development. In fact, in the story of Cornelius, Luke departs 
from his practice elsewhere of citing Scripture to justify the Gentile mission 
(Luke 4:16-30; Acts 8:30-35; 13:44-47; 15:13-18) precisely because Scripture 
seems so adamantly opposed to God's expressed intentions at this stage of sal
vation history, a tension that could hardly escape Luke's notice.25 Apart from 
the very general reference to "all the prophets" in Peter's sermon at 10:43,26 
Scripture plays no explicit role in the story of Cornelius, either as ethical guide 
or theological warrant. As Joseph Tyson points out, "For such a drastic thing as 
the annulment of dietary regulations to occur, it was necessary to call upon an 
authority higher than Scripture, and this is what Luke did.'.27 

The Social and PolilicaJ Morivalions ofLucan Theology [Cambridge: Cambridge University 
Press, 1987], 94). 

230n the imponance of the verb EioEpxo~al in Lukan howehold conversion type
scenes, see David Lertis Matson, Hous~hold Conwrsion NarroJiws in Act: Patl~m and In
t~rp~talion (Sheffield: Sheffield Academic Press, 1996),40-44. 54-69. 

204Martin Dibelius, for example, regarded the food vision as a later insertion into an 
origina1 Cornelius '1egend" (Srudies in the Acts ofthe Apostl~s [New York: Charles Scrib
ner's Sons, 1956], 111-12). Ernst Haenchen suggests that the author of Acts created the food 
vision to illustrate precisely the lesson of 10:28. See his discussion in The Acts of the Apos
tl~s: A ConameTllary (philadelphia: Westminster Press, 1971),361-63. 

~son, '"The Gentile Mission and the Authority of Scripture in Acts," 629. Ac
cording to Tyson, "it is almost inconceivable that he [Luke] would not have known that there 
are passages in Torah. and hence in Scripture, on which these [food] regulations are based. 
How else could he have portrayed Peter as being so stubborn in accepting the word from 
heaven?" 

2~son observes that, unlike the Lukan passages cited above, Acts 10:43 "makes 
no reference to a particular scripture, answers no specific questions about interpretation, and 
serves only as one of several items leading to the conversion of Cornelius" ('The Gentile 
Mission and the Authority of Scripture in Acts," 628-29). 

Z1Tyson. 'The Gentile Mission and the Authority of Scripture in Acts," 629. Rich
atd B. Hays sees an allusion to Deut 10: 17-18 and Ps 15:1-2 at Acts 10:34, but they remain 
precisely that at best-~llusions(The Moral T~achinB ofthe N~ T~st(J"\I!7It: A Cont~mpo
rary Introduction to N~ T~stamLnt Ethics [San Francisco: HarperlSan Francisco, 1996], 
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Nor does tradition provide much belp to Peter, acting much like Scrip
ture in keeping Peter from fulfilling the instructions of the heavenly voice. In 
resisting the command to eat indiscriminately from the sheet, for example, Peter 
was only acting in concert with what God had commanded his ancestors (Lev 
20:25-26).28 The social barriers that separated Jews from Gentiles were well
established in the ancient world, as the beginning of Peter's sermon to a largely 
Gentile audience makes clear. "You yourselves know that it is unlawful for a 
Jew to associate with or to visit a Gentile" (10:28). Commenting on this verse, 
Barrett writes: "What Peter assumes that his hearers know is a matter of Jewish 
law.... A Gentile would recognize that to a Jew many things were what he 
would call ci:eEi,.IITQ and must therefore be avoided." 29 In a story involving an
other god-fearing Gentile centurion from Luke's previous volume, the centurion 
considers himself unworthy to have Jesus come under his roof, reflecting Gen
tile sensitivity to Jewish purity laws (Luke 7:6).YJ '''The very careful and 
courteous way in which Jesus is being treated," writes Robert C. Tannehill, "re
sults from the shared assumption that help for a Gentile requires special 
negotiations because of a major social barrier.',3l 

What appears to be theologically decisive for Peter at this point in the 
narrative is the interplay between experience and rationality, between the 
Spirit's guidance and Peter's own deductive powers. It is clear in light of Peter's 
statement in 10:28 that the real "point" of the food vision is that he should not 
call any human being profane or unclean; yet that deduction is one Peter is able 
to make only as a result of tying the meaning of the vision to the arrival of Cor
~elius's messengers and the instructions of the Spirit's voice. Peter comes to 
affirm the "truth" of Gentile acceptance by fine-tuning the knobs of experience 
and reason and effectively muting, at least for the time being, the testimony of 
Scripture and tradition. That Peter's interpretation of God's radically new inten
tion is correct is soon confirmed by further experience when the Holy Spirit 
falls on the household of Cornelius as a kind of "Gentile Pentecost," providing 
the immediate theological rationale for their baptism and Peter's subsequent 
eating with them (10:44-48). This added notion of the Holy Spirit indwelling 
Gentiles, as Craig A. Evans contends, would have been shocking to most Jews 
and quite possibly even contrary to the teaching of Scripture.32 

399). Hays is rorrect to show how Peter's eltperience in the house of ComeliWl prompts the 
church to reread its Scriptures, but that new interpretation will follow later at the roundl 
meeting in Jerusalem. 

2iCraig A. Evans, "Jesus and the Spiri!: On the Origin and Ministry of the Second 
Son of God," in Luke and Scripture: The FWlCtion ofSeured Tradition in Luke-Act (cd Craig 
A. Evans and James A. Sanders: Eugene: Wipf and Stock Publishers, 1993), 34. 

29BlItrCtt, The Ads of the Apostles. 1:515. 
3OSo John Nolland, Luke 1:1-9:20 (WBC 35a; Dallas: Word Books. 1989),317-19. 
31Robert C. Tannehill. Tht: Narrative Unity ofI...ulce-Acts: A Literary Interpretation 

(Minneapolis: Fortress Press. 1986), 1: 114. 
nEvans. "Jesus and the Spirit," 33. Evans notes that the very idea of the ''Holy'' 

Spirit is tied to the question of purity. which required Jews to separate themselves from Gen
tiles (Lev 19:2: 20:26). 
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